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Arise ! Awake l And stop not till the Goal is reached. 



THE DIVINE MESSAGE 



Mother : The creation itself is full of 

misery and happiness. Could anyone app- 
reciate happiness if misery did not exist? 
Sita once said to Rama, ‘Why don’t you 
remove the suffering and unhappiness of all 
your subjects ? Please make all the inhabi- 
tants of your kingdom happy. If you only 
will, you can easily do it.’ Rama said, ‘Is 
it ever possible for all persons to be happy 
at the same time?’ ‘Why not?* asked Sita, 
‘Please supply from the royal treasury the 
means of satisfying everyone’s wants.’ ‘All 
right,’ said Rama, ‘your will shall be carried 
out.’ Rama sent for Lakshmana and said 
to him, ‘Go and notify everyone in my 
empire that whatever he wants he may get 
from royal treasury.* At this the subjects 
of Rama came to the palace and told their 
wants. The royal treasury began to flow 
without stint. When everyone was spending 
his days joyously, through the Maya of 
Rama the roof of the building in which Rama 
and Sita lived, started to leak. Workmen 
were sent for to repair the building. But 
where were workmen to be had ? There was 
not a labourer in the kingdom. In the 
absence of masons, carpenters and artisans ; 
all buildings went out of repair, and work 
was at a standstill. The subjects of Rama 
informed the King of their difficulties. Find- 
ing no other help, Sita said to Rama, ‘It is 



no longer possible to bear the discomfort of 
the leaking roof. Please arrange things as 
they were before. Then all will be able to 
procure workmen. Now I realize that it is 
not possible for all persons to be happy at 
the same time’. ‘Let it be so,’ said Rama. 
Instantaneously all things were as before and 
workmen could once more be engaged. Sita 
said to Rama, ‘Lord, this creation is your 
wonderful sport!’ 

No one will suffer for all time. No one 
will spend all his days on this earth in suffe- 
ring, Every action brings its own result, 
and one gets one’s opportunities accordingly. 

Nothing can happen without the will of 
God. Not even a blade of grass can move. 
When a man passes into a favourable time, 
he gets the desire to contemplate on God. 
But when the time is unfavourable, he gets 
all the facilities for doing evil actions. Every- 
thing happens in time according to the will 
of God. It is God alone who expresses His 
will through the actions of man. Could 
Naren (Swami Vivekananda) by himself 
have accomplished all those things ? He was 
able to succeed because God worked through 
him. The Master has predetermined what 
he is going to accomplish. If anyone surren- 
ders himself totally at his feet, then the 
Master will see that everything is set right. 
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One must bear with everything, because 
everything is determined by actions {karmas). 
Again, our present actions can counteract 
the effect of past actions. 

Disciple : Does the Master really live in 
the picture ? 

Mother : Of course, he does. The body 
and the shadow are the same. And what is 
his picture but a shadow ? 

Disciple : Does he live in all the pictures ? 

Mother : Yes. If you pray to him cons- 
tantly before his picture, then he manifests 



himself through that picture. The place 
where the picture is kept becomes a shrine. 
Suppose a man worships the Master there 
{pointing to a plot of land north of the 
Udbodhan), then the place is associated with 
his presence. 

Disciple : Well, good and bad memories 
are associated with all places. 

Mother : It is not exactly like that. The 
Master will pay special attention to such a 
place. 

from The Gospel of the Holy Mother 



ABOUT THIS ISSUE 



This month’s editorial is on doctrine 
of bhakti. It discusses the different stages 
of devotion as propounded in Bengal 
Vaisnavism, founded by Sri Chaitanya Deva. 

In her scholarly essay, god in vedanta, 
the author Dr. Leta Jane Lewis, formerly 
Professor of German at California State 
University, Fresno, U.S.A., now Professor 
Hmerita, with wonderful clarity presents a 
discussion of man’s evolving concept of God. 
As an aspirant progresses the idea that ‘I 
am here and God is there, far above,' as 
Eckhart said, slowly disappears. As man 
evolves spiritually so also does his concept 
of God change. Finally the conceptualizing 
ego bursts into the infinitude of God-Cons- 
ciousness. 

TRENDS OF WOMEN IN SOCIETY is the 

concluding part of the well-researched article 
by Swami Bhavaharananda of Ramakrishna 
Ashrama, Bombay. In this paper he high- 
lights roles played by Gandhiji and Swamiji 
in uplifting the status and honour of women 
in India. 

Dr. K. Sarada, former Reader at Gorakh- 
pur University, Gorakhpur, in her thoughtful 



paper man, modernity and ethics evinces 
great concern for modem man who is madly 
racing to appease insatiable desires, tending 
always to throw off to the winds all ethical 
values and considerations for his fellow 
man. 

MAYAVATI — A VISITOR LOOKS BACK is a 

descriptive sketch written with deep feeling 
by Sri H. M. Roy, of Tanakpur, Dist. 
Nainital. He tries to recapture the irresis- 
tible charm and beauty of the Himalayas 
and his sojourn in the Kumaon foothills. 

SWAMI VIVEKANANDA AND THE YOUTH — 

The author Prof. N.S.V. Rao of Bombay 
casts searching light on the problems faced 
by youth and the purposeless drift in which 
they seem to be caught. He suggests solu- 
tions, quoting aptly and extensively from 
the utterances of Swami Vivekananda who 
shook the world as a young monk. 

A brief biography of saint ekanath — 
philosopher-poet of Maharashtra is by 
Swami Vipashananda, a monk of the Rama- 
krishna Order. 
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renunciation is an interesting poem by 
Sri V. Ramanan of Pondicherry. 

In her gnosticism and early Christian 
church, the author Jayanti (Pamela Hoye) 
of San Diego, California, U.S.A., traces the 



earliest history of ancient Gnostic thought 
and presents its main teachings. Gnosticism 
was perceived as a threat by early orthodox 
Christianity as it neglected the ‘doctrine of 
faith’. Jayanti is a free-lance writer. The 
concluding part of her article will appear in 
the July issue. 



DOCTRINE OF BHAKTI 

(EDITORIAL) 

Bhakti or love for God is spontaneous. ...There is no dissolution, no birth, none 



The idea of the Personal God, or Saviour, 
object of such love, has in one form or 
another been prevalent in almost all religions 
except heterodox Buddhism and Jainism. 
Followers of these two religions, though 
they do not worship a Personal God, instead, 
worship the founders of their religions. 
Devotion to a Divine Being who is cognizant 
of the prayers, weal and woe of the worship- 
pers, and who reciprocates their love is vastly 
appealing and reassuring. Man has to pass 
through the preliminary stages of bhakti 
before his mind can grasp the abstract and 
highest truths. Examples are many in the 
religious history of the world where the 
great saints and mystics have worshipped 
images and symbols before ascending to 
the transcendental plane. The pure advaita 
philosophy is too abstract for an individual 
soul which desperately needs a personal, 
friendly Deity. The extreme idealistic 
monism, postulating the sole reality of a 
nirguna Brahman, indeterminate Conscious- 
ness, devoid of all associations of personality, 
and admitting only an illusive temporary 
reality to the world and individual, hardly 
gives any opportunity for the concept of a 
personal Deity. Gaudapada, in the Man- 
diikya Karika describes: 



in bondage, none aspiring for wisdom, 
no seeker for liberation and none libera- 
ted. This is the absolute truth. (II. 32) 

... No jiva is ever born. There does not 
exist any cause which can produce it. 
This is the highest truth. (III. 48) 

... Everything cognized by the mind is 
unreal. (IV. 36) 

To the followers of a religion with faith 
and belief in Grace, such doctrines as these 
are difficult to accept and hard to follow. 
Gaudapada himself says at the end of the 
Karika — ‘This ordinary men cannot under- 
stand* {loko m gdhate). (IV. 95) Philosophers 
can take these ideas and write learned trea- 
tises and commentaries and be either accepting 
or refuting because they are not necessarily 
interested in sddhana or spiritual practice. 
Intellectual curiosity and enjoyment may 
attract them more. But most people who 
turn to religion for guidance and solace want 
to adore a Supreme Being who in turn loves 
and cares for them. In the absolute monis- 
tic view, however, they are told that what- 
ever they see and feel is ultimately unreal. 
An unconditioned, ripe mind only can 
understand the lofty teachings of Monism, 
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but to a conditioned, toiling person its pre- 
cepts are of little value. 

All beings are naturally inclined towards 
loving and being loved. There is joy in 
love. Erich Fromm, the famous psycho- 
analyst says: \.. the basis for our need to 
love lies in the experience of separateness 
and the resulting need to overcome the 
anxiety of separateness and to achieve union. 
The religious form of love, that which is 
called the love of God, is, psychologically 
speaking, not different. It springs from the 
need to overcome separateness and to 
achieve union.* 1 Ordinarily this love is 
directed towards the objects of the world 
and persons and is characterized by a sense 
of possessiveness. Though it brings tempo- 
rary joy, this love brings also its concomitant 
misery. The ordinary individual’s concepts 
of happiness and unhappiness are always 
changing. The mind is fickle and it can 
never be long satisfied. When man becomes 
buffeted by joys and sorrows, fortunes and 
misfortunes, he realizes his condition, and 
can no longer trust the vagaries of his mind. 
He wants to control it. His attention turns 
towards something enduring and fixing his 
mind there, he becomes steady. Through 
persistent spiritual practices and the insight 
gained thereby, his wrong ideas are swept 
aside and a flood of light breaks in upon 
the slumbering soul revealing that God alone 
is the Source of eternal joy and bliss. Man’s 
love then functions in a different dimension. 
That love flows with a sense of desire to 
give and not to grab. Man’s thoughts shift 
from being self-centered to being God- 
centred. 

The Mundaka U pants ad t in a striking 
analogy, describes the state of man who 
forgetting the real fountain of joy, invests 
all his energy in wrong pursuits: 

1* Erich Fromm, The Art of Loving (New 
York; Bantam Books, 1972) p, 53. 



Two birds of beautiful plumage, closely 
united in friendship, reside on the self- 
same tree. Of these two, one moving 
below eats the sweet and bitter fruits ; the 
other bird, seated above, looks on without 
eating. (III. 1) 

Sankara says that the lower bird eats 
(enjoys) the pleasant or painful fruits of its 
past deeds (Karma nispannam sukha-duhkha 
laksanam phalani). The second verse says: 

On the self-same tree a person immer- 
sed (in the sorrows of the world) is 
deluded and grieves on account of his 
helplessness. When he sees the other, the 
upper bird, the Lord, who is worshipped, 
and His greatness, he becomes freed 
from sorrow. (III. 2) 

In such state of helplessness and suffering, 
man longs for guidance and wishes to be 
told what he should do or avoid. He likes 
to be lifted up from where he is — groping 
and staggering in search of light and peace. 
The lower bird, experiencing the sweet and 
bitter fruits of life gradually hops upward 
on the branches towards the higher bird. 
At last as he draws nearer and nearer, he 
recognizes that the upper bird is none but 
his own Shining Self, his Soul, his God. He 
then merges into that Upper Bird with 
supreme joy. As Vivekananda pointed out, 
man is not progressing from error to truth, 
but from truth to truth, from lower truth 
to higher truth. Bhakti , the path of devo- 
tion, takes into consideration this saying. 
From lower truth it helps the struggling 
soul to higher realizations. It builds a 
ladder of love, whereby ultimately one is 
taken to the realization of the Supreme 
Being. Dr. Radhakrishnan writes: 

Philosophy has its roots in man’s practical 
needs. If a system of thought cannot justify 
fundamental human instincts and interpret the 
deeper spirit of religion, it cannot meet with 
general acceptance. The speculations of philo- 
sophers. which do not comfort us in our stress 
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and sufferings are mere intellectual diversions and 
not serious thinking .2 



He rightly observes that the non-dualism 
does not aim to satisfy the emotional appeal 
of the worshippers, rather it frightens them. 
They need something concrete, images and 
symbols, to support them as they begin their 
spiritual journey. 



Fortunately, our age has received a 
tremendous message of synthesis from Sri 
Ramakrishna, who was the confluence of all 
divergent philosophies, a living laboratory 
of different religious faiths of the world. To 
him life is itself religion. Leaving aside, 
therefore, all metaphysical rigmarole, he 
straightway plunged into the work of 
awakening the innate divinity of man. With- 
out uttering a word of condemnation or 
denunciation of sinners, Sri Ramakrishna 
healed the wounds of lacerated souls, and 
that healing touch is still working miracles 
in the world. In his Gospel, which is the 
Veda of the modern age, he gives solemn 
assurance to all. He has brought God very 
near to us. He said often, God is your own, 
pray to Him in any way you like. He will 
listen to your prayers. We belong to Him 
and He belongs to us. How can one pro- 
perly evaluate such incomparable words ? 
Holy Mother Sarada Devi also said, ‘My 
child, remember always you have a Mother.’ 
How promising and soothing are these words 
to a man burdened with the heavy cross of 
wordly sorrows, anxieties, fears and worries! 
They never said : ‘Your sorrows are illusion ; 
you are deluded in this unreal world.’ Com- 
ing down to the human level, sharing the 
griefs of man, they slowly and very gently 
lead him to the altar of the Divine. The 
following sayings culled at random from the 



2- Dr. S. Radhakrishnan, Indian Philosophy 
(London: George Allen & Unwin, 1927) Vol, II, 
pp. 659-60, 



Gospel of Sri Ramakrishna show how Sri 
Ramakrishna encouraged and inspired for- 
lorn, helpless and desolate people who did 
not know where to go, what to do: 

...Let me tell you one thing. God can be seen, 
(p. 158). 

...God can be seen. One can talk to Him as 
I am talking to you. (p. 109). 

...God is our own. We should say to Him: 
‘O God, what is Thy nature ? Reveal Thyself 
to me. Thou must show Thyself to me ; for why 
else hast Thou created me ? . . .Therefore we 
should force our demands on God. He is our 
Father and Mother, isn’t He ? (p. 96). 

...Suppose there is an error in worshipping 
the clay image: doesn’t God know that through 
it He alone is being invoked ? He will be pleased 
with that very worship, (p. 80). 

...Why clay ? These images are the embodi- 
ments of Consciousness, (p. 124). 

...Now you see that the mind cannot be fixed, 
all of a sudden, on the formless aspect of God. 
It is wise to think of God with form during the 
primary stages, (p. 127). 

...As long as God keeps the awareness of T 
in us, so long do sense objects exist ; and we 
cannot very well speak of the world as dream, 
(p. 243). 

...I tell you the truth: there is nothing wrong 
in your being in the world. But you must direct 
your mind towards God. Otherwise you will not 
succeed. Do your duty with one hand and with 
the other hold to God. After the duty is over, 
you will hold to God with both hands, (p. 137-38). 

...A devotee who can call on God while living 
a householder’s life is a hero indeed. God thinks: 
“He who has renounced the world for My sake 
will surely pray to Me. He must serve Me. Is 
there anything remarkable about it? ...But he is 
blessed indeed who prays to Me in the midst of 
his worldly duties. He is trying to find Me, 
overcoming a great obstacle — pushing away, as it 
were, a huge block of stone weighing a ton. Such 
a man is a real hero.” (p. 471). 

Giving the definition of bhakti, the Ndrada 
Bhakti Sutras say. ‘That (Bhakti), verily, is 




